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THE 
Doctrine of Original Sin. 
EP? made. man upright. By man we are to 


underſtand our firſt parents, the archetypal 
pair, the root of mankind, This man was made 


right (agreeably to the nature of God, whoſe work 


is perfect without any imperfection, corruption, or 
principle of corruption in his body or ſoul. He 
Was made upright, that is, ſtraight with the will and 
law of God, without any irregularity in his ſoul, 
God made him thus; he did not firſt make him, 
and then make him righteous: but in the very 
making of him he made him righteous ; righteouſ- 
neſs was concreated with him. With the ſame 


breath that God breathed in him a living ſoul, he 


breathed in him a righteous ſoul. 


This righteouſneſs was, the conformity of all the 


faculties and powers of his ſoul to the moral law: 

which implied three things. | 
Firſt, his under ſtanding was a lamp of light, He 
was made after God's image, and conſequently 
could not want knowledge, which is a part thereof. 
And a perſect knowledge of. the law was neceſſary 
to fit him for univerſal obedience, ſeeing no obedi- 
ence can be according to the law, unleſs it proceed 
from a ſenſe of the command of God requiring it. 
It is true, Adam had not the law writ on tables of 
None: but it was written upon his mind, God 
impreſt it upon his ſoul, and made him a law to 
himfelf, as the remains of it even among the Hea- 
thens teſtify, And ſeeing man was made to be the 
mouth of the creation, to glorify God in his works, 
we have ground to belteve, he had an exquiſite 
knowledge of the works of God. We have a 
proof of this in his giving names to the beaſts * FR 
| field, 
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field, and the fowls of the air, and theſe ſuch as ex- 


reſs their nature, Whatſocver Adam called every 
Fine thing, that was the name thereof, And the 
dominion which God gave him over the creatures, 
ſoberly to ule them according to his will (ſtill in 
fubordination to the will of God) implies a know- 


ledge of their natures. 


Secondly, His will lay ſtraight with the will of 


God. There was no corruption in his will, no 


bent or inclination to evil; for that is fin, properly 
ſo called; and therefore inconſiſtent with that up- 


rightneſs, with which it is expreſsly ſaid he was 
endued at his creation. The will of man was then 
naturally inclincd to God and goodnels, though mu- 
tably, It was diſpoſed by its original make, to fol- 
low the Creator's will, as the ſhadow does the 
body, It was not left in an equal balance to good 
and evil; for then he had not been upright, or con- 
formable to the law ; which no more can allow the 
creature, not to be inclined to God as his end, any 
more than it can allow man to be a god to himſelf, 

Thirdly, His affections were regular, pure and 
holy, All his paſſions, yea all his ſenſitive motions 
and inclinations, were ſubordinate to his reaſon and 
will, which lay ſtraight with the will of God, 


They were all therefore pure from all defilement, 


free from all diſorder or diſtemper; becauſe in all 
their motions they were duly ſubjected to his clear 


reaſon and his holy will, He had alſo an executive 


power, anſwerable to his will: a power to do the 
ood which he knew ſhould be done, and which he 


inclined to do; even to fulfil the whole law of 


God. If it had not been ſo, God would not have 


required perfett obedience of him. For to ſay that 
The Lord gathereth where he hath not ſtreuwed, is but 


the blaſphemy of a ſlothful ſervant. 
From what has been ſaid it may be gathered, that 


man's original righteouſneſs was univerſal and na- 
tural, yet mutable. de, | | 


1, It was univerſal, both with re ſpect to the ſub- 
ject of it, the whole man, and the object of it, the 
| A 


2 Whole 


(+3 


whole law: it was diffuſed through the whole man; 
it was a bleſſed leaven that leavened the whole 
lump. Man was then holy in ſoul, body and ſpi- 
rit : while the ſoul remained untainted, the mem- 
bers of the body were conſecrated veſſels, and in- 
ſtruments of righteouſneſs, A combat between 
reaſon and appetite, nay the leaſt inclination to ſin, 
Was utterly inconſiſtent with this uprightneſs in 
which man was created ; and has been invented to 
veil the corruption of man's nature, and to obſcure 
the grace of God in Chriſt Jeſus. And as this righ. 
teouſneſs ſpread through the whole man, ſo it re- 
ſpetted the whole law. There was nothing in the 
law, but what was agreeable to his reaſon and will. 
His foul was ſhapen out, in length and breadth, to 
the commandment, though exceeding broad: ſo 
_ that his original righteouſneſs was not only perfect 
in parts but in degrees, FEY 
2. As it was univerſal, ſo it was natural to him, 
He was created with it. And it was neceſſary to 


the perfetion of man. as he came out of the hand 


2 nancll, : 3 5 | 
ol ou: NCCERRTY to conſtitute him in a ſtate of 


integrity. Vet | | 

3. It was mutable, It was a righteouſneſs which 
might be loſt, as appears from the ſad event, His 
will was not indifferent to good and evil: God ſet 
it towards good only, yet did not ſo fix it, that it 
could not alter; it was moveable to evil; but by 
man himſelf only, . 
Thus was man made originally righteous, being 
created in God's own image, Rags 27. which con- 
ſts in knowledge, righteouſneſs and holineſs, Col. iii. 
2 Eph. . 4. WT on God made nh very good, 
according to their ſeveral natures, Gen. i. gi, And 

Jo man was morally good, being made after the ima 
of him who is good and upright, Plal. xxv. 8. With- 
out this, he could not have anſwered the end of his 
creation, which was to know, love and ſerve his 
God. Nay, he could not be created otherwiſe, For 
he mult either have been conformable to the law in 
his powers, principles and inclinations, or not. 0 | 
| Ss 


1 

he was, he was righteous: if not, he was a handy, 
which is abſurd and horrible to imagine, 
And as man was holy, ſo he was happy. He was 
full of peace as well as of love. And he was the 
favourite of heaven. He bore: the image of God, 
who cannot but love his own image. While he 
was alone in the world, he was not alone; for he 
had free, full communion with God. As yet there 

was nothing to turn away the face of God from the 
Work of his own hands: ſeeing fin had not as yet 

entered, which alone could make the breach, 
' He was alſo Lord of the world, Univerſal Em- 
peror of the whole earth. His Creator gave him 
Dominion over the fiſh of the fea, the fowl of the air, 
and every thing that moveth on the earth, He was 
God's Deputy-Governor in the lower world : and 
this his dominion. was an image of God's ſove- 
reignty, Thus was man crowned with glory and ho- 
OUT, having all things put under his feet. 
; Again as he had tranquillity in his own breaſt, 
| ſo he had a perfe& calm without. His heart had 
nothing to reproach him with, and without, there 


Was nothing to annoy him. His beautiful body 


was not capable of injuries from the air, It 
was liable to no diſeales or pains: and though 
he was not to live idle, yet toil, wearineſs and 
{weat of the brows, was not known i in this ſtate, 
Laſtly, He was immortal, He would never have 
died if he had not finned, Death was threatened 
only in caſe of ſin. The perfe& conſtitution of his 
body, which came outof God's hand very good, and: 
the righteouſneſs of his. ſoul removed al inward 
cauſes of death. And God's ſpecial care of his in- 
nocent creature ſecured him againſt outward vio- 
lence. Such were the holineſs and the happineſs. 
of man in his original ſtate. 
But there is now a ſad alteration in our nature, It 
is now entirely corrupted, Where at firſt there 
1% —_— evil, there is now. nothing good. 
a 


Firſt, prove this: 


A 4 | : Secondly; 


f (6) 5 
Secondly, Repreſent this corruption in its ſeve- 
ral parts. e | Sh bh 
hirdly, Shew how man's nature comes to be 
thus corrupted, 2 | 
; Firſt, I ſhall prove both by God's word, and by 
men's experience and obſervation, that man's na- 
ture is corrupted, | | 

I. For proof from God's word, let us conſider, 

1. How it takes particular notice of fallen Adam's 
communicating kis image to his poſterity, Gen, v, 
3. Adam begat a fon in his own likeneſs, after his 

mage. Compare this with ver. 1. In the day that 
God created man, in the image of God made he him. 
Behold here, how the image atter which man was 
made, and the image after which he 1s begotten are 
oppoſed. Man was made in the hkeneſs of God; a 
holy and righteous God made a holy and righteous 
creature: but fallen Adam begat a ſon, not in the 
likeneſs of God, but in his own hkeneſs: corrupt, 
finful Adam begat a corrupt, ſinful ſen, For as the 
image of God included righteouſneſs and immor— 
tality, ſo this image of fallen Adam, included cor- 
ruption and death, Moſes giving us in this chapter 
the firſt bill of mortality that ever was in the world, 
uſhers it with this obſervation, that dying Adam 
begat mortals. Having ſinned, he became mortal, 
according to the threatening. And ſo he begat a ſon 
in his own likeneſs : ſinful, and therefore mortal; 
and ſo fin and death paſſed on all. | | 

2. Let us conſider, that text: Job xiv. 4, Who 
can bring a clean thing out of an unclean ? Not one. 
Our firſt parents were unclean; how then can we 
be clean? How could our immediate parents be 
clean? Or how ſhall our children be ſo ? The un- 
cleanneſs here mentioned is a ſinful uncleanneſs : 
for it is ſuch as makes man's days full of trouble. 
And it is natural, being derived from unclean pa- 
rents. How can he be clean that 1s born of a woman ? 
God can bring a clean thing out of an unclean and 
did fo in the caſe of the man, Chriſt; but no other 
can, Every perſon then that is born according 32 

0 e 


„ 
the courſe of nature is born unclean: if the root 
be corrupt ſo are the branches. Neither is the 
matter mended, though the parents be holy. For 
they are ſuch by grace, not by nature: and they be- 
get their children as men, not as holy men: where- 
ore as the circumciſed parent begets an uncircum- 
ciſed child, ſo the holieſt parents beget unholy chil- 
dren, and cannot communicate their grace to them 

as they do their nature. | | 

3. Hear our Lord's determination of the point, 
John iii. 6. That which is born of the fleſh is fleſh, 
Behold, the corruption of all mankind ; all are 
fleſh, It does not mean, all are frail (though that is a 
| fad truth too: yea, and our natural frailty is an evi- 
dence of our natural corruption :) but, all are cor- 
rupt and ſinful, and that naturally. Hence our 
Lord argues, that becauſe they are fleſh, therefore 
they muſt be born again, or they cannot enter into the 
#:ngdom of God, ver. 3. 3. And as the corruption 
of our nature evidences the abſolute neceſſity of re- 
generation, ſo the neceſſity of regeneration proves 
the corruption of our nature. For why ſhould a 
man need a ſecond birth, if his nature were not 
ruined in the firſt birth? Even infants muſt be 
born again; for this rule admits of no exception. 
And therefore they were circumciled under the 
Old Teſtament; as having the body of the fins of 
the fleſh, (which. is conveyed to them by natural 
generation) the whole old man, to put off, Col. 11, 
11, And now by the appointment of Chriſt, they 
are io be baptized ; which ſhews they are unclean, 
and that there is no falvation for them, but by the 
| % of regeneration, and renewing of the Holy 
_ Ghoſt. | | ä 

= We are by nature children of wrath, We are 
worthy of, and liable to the wrath of God: and 
that by nature: and therefore doubtleſs we are by 
nature ſinful creatures, We are condemned be- 
fore we have done good or evil; under the curſe 
ere we know what it is. But will a lion roar in the 
fForeſt while he hath no prey? Will a holy and 5 
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God roar in his wrath againſt man, if he be not by 
his fin made a prey for wrath ? No, he will not, he 
cannot, We conclude then, that according to the 
word of God, man's nature is a corrupt nature. 

II. If we conſult experience, and obſerve the 
caſe of the world, in the things that are obvious to 
any perſon, we ſhall by its fruits eaſily diſcover the 
root of bitterneſs. I ſhall inſtance but in a few. 

1. Who ſees not a flood of miſeries overflowing 
the world? Every one at home and abroad, in city 
and country, in palaces and cottages, 1s groaning 
under ſome unplealing circumſtance or other. 
Some are oppreſt with poverty or want, ſome 
chaſtened with pain or ſickneſs: ſome are lament- 
ing their loſſes; none is without a croſs of one ſort 
or another. No man's condition is ſo ſoft, but 
there is ſome thorn of uneaſineſs in it. And at 
length, death, the wages of fin, comes and ſweeps 
all away. Now what but ſin has opened, the 
Nluice? There is not a complaint or ſigh heard in 
the world, or a tear that falls from our eye, but it is. 
an evidence, that man is fallen as a ſtar from hea- 
ven. For God diſtributeth ſorrous in his anger, Job. 
xxi. 17. This is a plain proof of the corruption of 
nature: foraſmuch as thoſe that have not actually 
fanned, have their ſhare of theſe ſorrows; yea, and 
draw their firſt breath weeping. There are alſo 
graves of the ſmalleſt as well as the largelt ſize : 
and there are never wanting ſome in the world, 
who like Rachel, are weeping for their children, be- 
cauſe they are not, 5 TT 2% 

2. How early does this corruption of nature ap- 
pear? It is ſoon diſcerned, which way the bias of 
the heart lies, Do not the children of fallen 
Adam, before they can go alone, follow their fa- 
ther's footſteps? What pride, ambition, curioſity, 
vanity, wilfulneſs and averſeneſs to good appears in 
them? And when they creep out 6 infancy, there 
is a neceſlity of uſing the rod of correction, to drive 
away the fooliſineſs that is bound in their heart. 


a> Take 
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3. Take a view of the outbreakings of ſin in the 
world, The wickedneſs of man 1s yet great in the 
earth, Behold the bitter fruits of corrupt nature! 
By ſwearing, and lying, and killing, and ſtealing, and 
commutting adultery, they break out (like the breaking 
forth of waters) and blood touched blood, The world 
is filled with all manner of filthineſs, wickedneſs 
and impiety. And whence is this deluge of ſin on 
the earth, but from the breaking of the fountains 
of the great deep, the heart of man, out of which 
Proceed adulteries, fornications, murders, thefts, co- 
vetouſneſs, wickedneſs. Ye may, it may be, thank 
God, that ye are not in theſe reſpects, like other 
men, And you have reaſon; for the corruption 
of nature, is the very ſame in you, as in them, 

4. Caſt your eye upon thoſe terrible convulſions 
the world is thrown into by the wickedneſs of 
men, Lions prey not on lions, nor wolves on 


wolves; but men bite and devour one another, 


Upon how flight occafions will men ſheath their 
ſwords in one another; bowels? Since Cain ſhed 
Abei's blood, the world has been turned into a 
ſlaughter-houſe. And the chaſe has been continued 
ever ſince Nimrod began his hunting: as on the 
earth ſo in the ſeas, the greater ſtill devouring the 
leſſer, Now when we ſee the world in ſuch a fer- 
ment, every one ſtabbing another with words or 
ſwords: theſe violent heats among the ſons of 
Adam, ſpeak the whole body to be diſtempered; 
the whole head to be jick, and the whole heart faint, 
5. Conſidet the neceſſity of human laws, fenced 
with terrors and ſeverities. Man was made for 
| ſociety ; and God himſelf ſaid when he created 
him, it was not good for him to be alone. Yet the 
caſe is ſuch now, that in ſociety, he muſt be hedged 
in with thorns, And that from hence we may the 
better diſcern the corruption of man's nature, con- 
ſider 1. Every man naturally loves to be at full li- 
| berty himſelf; and were he to follow his inclination, - 
would vote himſelf out of the reach of all laws, di- 
vine and human : yet 2, No man would willingly 
| : adventure 
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adventure to live in a lawleſs ſociety: and there- 


fore even pirates and robbers have laws among 


themſelves. Thus men ſhew they are conſcious of 


the corruption of nature, not daring to truſt one 


another but upon ſecurity, 3. How dangerous 


ſoever it is to break through the hedge, yet many 
will doit daily. They will not only ſacrifice their 
conſcience and credit, but for the pleaſure of a 
few moments, lay themſelves open to a violent 


death, by the laws of the land wherein they live, 


4. Laws are often made to yield to man's luſts. 


Sometimes whole ſocieties break off the fetters, 


and the voice of laws cannot be heard for the noiſe 
of arms, And ſeldom there is a time, wherein 


. there are not ſome perſons ſo great and daring, that 
the laws dare not look them in the face. 5. Ob- 
ki from 


ſerve even the Iſraelites, ſeparated to God f 

all the nations of the earth, Yet what horrible 
confuſions were among them, when there was no 
King in Iſrael ? How hard was it to reform them, 
When they had the beſt of Magiſtrates ? And how 
quickly did they turn aſide again, when they had 
wicked Rulers? It ſeems one grand deſign of that 


ſacred hiſtory, was to diſcover the corruption of 


man's nature, 75 | 
6. Conſider the remains of natural corruption 
even in them that believe. Though grace has en- 
tered, corruption is not expelled ; they find it with 
them at all times and in all places. If a man have 
an ill neighbour he may remove: but ſhould he go 
into a wilderneſs, or pitch his tent on a remote 
rock in the ſea, there it will be with him, I need not 
ſtand to prove ſo clear a point. But conſider theſe 


few things on this head, 1. If it be thus in the. 


green tree, how muſt it be in the diy? Does ſo 
much of the old remain even in thoſe who have 
received a new nature? How great then muſt that 


corruption be in thoſe, where it is unmixed with 


renewing grace! 2. Though natural corruption is 
no burthen to a natural man, is he therefore free 
from it? No, no, Only he is dead, and feels eg 
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the ſinking weight. Many a groan is heard from 


a ſick-bed, but never one from a grave. 3. The 
good man reſiſts the old nature: he ſtrives to 


ſtarve it; yet it remains. How muſt it ſpread and 
ſtrengthen itſelf in the ſoul, where it is not ſtarved, 


but fed, as in unbelievers? If the garden of the di- 
ligent find him full work, in cutting off and rooting . 


up, ſurely that of the ſluggard muſt needs be all 
grown over with thorns, ; 5 

I ſhall add but one obſervation more, that in 
every man naturally the image of fallen Adam 
appears; to evince which, I appeal to the con- 
ſciences of all, in the following particulars. 

1, If God by his holy law or wiſe providence 
put a reſtraint upon us, to _ us back from any 
thing, does not that reſtraint whet the edge of our 
natural inclinations, and make us fo much the 
keener in our defires? The very Heathens were 
convinced, that there is this ſpirit of contradiction 
in us, though they knew not the ſpring of it. How 
often do men give themſelves a looſe in thoſe 
things, wherein if God had left them at liberty, 
they would have bound up themſelves? And is 
not this a repeating of our father's folly, that men 
will rather climb for forbidden fruit, than gather 


What Providence offers to them, when they have 
God's expreſs allowance for it? 


2, Is it not natural to us, to care for the body, 
at the expence of the ſoul? This was one ingre- 
dient in the ſin of our firſt parents, Gen. iii. 6, 


Oh how happy might we be, if we were but at 


half the pains about our ſouls, which we beſtow 
upon our bodies? If that queſtion, What muſt I do 
to be ſaved, did but run near ſo oft through our 
minds, as thoſe, What ſhall we eat? What hall we 
drin? Wherewithal ſhall we be clothed ? Ds 
3. Is not every one by nature diſcontented with 
his preſent lot, or with ſome one thing or other in 
it ? Some one thing is always miſſing ; ſo that man 
is a creature given to change. If any doubt of this, 
let them look over all their enjoyments, and after 


a review 


— 
A J 


— — 
„ 
— — 


PR _—_ 
lun 


rr , . OB eo - + ot es 


S 5 7 * _ * — 3 = _ N 
* 2 i 0 n —— 3 22 — - — 2 — 

« - EIN TS SIE IN. on ww — don — 
PP 2 one 4 — 


2 * * N 
— 
S ate... the. 
* . 
1 2 2 RED 
\ 


„ 


_— — 
* 


. 


— 2 


2 » "O- = 
7: 3 * ; 
wo 
OY AIDE 
D — 


4 — * . ye oe or” 


Y — 22 
mime £5 —— — * 2 * 0 54 
a) TT... 3 4 
* 
7 
- 


OO 99090». 45 2%) — I WE ans ola — ns » 2" ge ** 


1 


a review of them, liſten to their own hearts, and 
they will hear a ſecret murmuring, for want of 
ſomething. Since the hearts of our firſt parents 
wandered from God, their poſterity have a natural 
diſeaſe which Solomon calls, Ine wandering of de- 
re, literally, The walking of the ſoul, Eccles. vi. 9. 
his is a ſort of diabolical trance, wherein the 
ſoul traverſeth the world, feeds itſelf with a thou- 
ſand airy nothings, ſnatcheth at this and the other 
imagined excellency : goes here and there and 
every where, except where it ſhould go. And the 
foul is never cured of this diſeaſe, till it takes up its 


reſt in God through Chriſt, 


4. Do not Adam's children naturally follow his 
footſte ps, in hiding themſelves from the preſence of 
the Lord? Gen. iii. 8, We are juſt as blind in 
this matter as he was, who thought to hide himſelf 
from the preſence of the Lord among the trees of the 

arden. We promiſe ourſelves more ſecurity in a 

cret ſin, than one that is openly committed, 
The adulterer faith, No eye jhall ** me. And men 
will freely do that in ſecret, which they would be 
aſhamed to do in the preſence of a child: as if. 
darkneſs could hide from an all-ſeeing God, Are 
we not naturally careleſs of communion with God? 
Nay, and averſe to it? Never was there any com- 
munion between God and Adam's children, where 
God himſelf had not the firſt word. If he would 


let them alone, they would never enquire after him. 


5, How loth are men to confeſs ſin, to take 
guilt and ſhame to themſelves? And was it not 


thus in the caſe before us? Adam confeſſes his 


nakedneſs, (which indeed he could not deny) but 
not one word does he ſay about fin. It is as na- 
tural for us to hide fin as to commit it. Many in- 
ſtances of this we {ee daily; but how many will 
there be in that day, when God will judge the ſecrets 
of men, Many a foul mouth will then be ſeen, 
which is now wiped and faith, I have done no 
wickedneſs. 3 | 


Laſtly, 
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4 Laſtly, Is it not natural for us to extenuate our 
ſin, and transfer the guilt to others? As Adam laid 
the blame of his ſin on the woman: and did not the 


woman lay the blame on the ſerpent? Adam's 


children need not be taught this: for before they 


can well ſpeak, if they cannot deny, they liſp out 


ſomething to leſſen their fault, and lay the blame 


upon another. Nay ſo natural is this to men, that 
in the greateſt of fins they will charge the fault 
on God himſelf: blaſpheming his providence 
under the name of il|l-luck or misfortune, and ſo 
laying the blame of their fin at heaven's door. Thus 
does the fooliſhneſs of man pervert his ways and his 


heart fretteth againſt the Lord. Let us then call 


Adam, Father: let us not deny the relation, ſeeing 
we bear his image. 15 915 | 

I proceed to enquire into the corruption of na- 
ture in the ſeveral parts of it. But who can take 
the exact dimenſions of it, in its breadth, length, 


height, and depth? The heart is deceitful above all 
* - things, and deſperately wicked ; who can know it Hows 
ever we may quickly . perceive ſo much of it, as 


may ſhew the abſolute neceſlity of regeneration, 
Man in his natural ſtate is altogether corrupt, thro? 
all the faculties of his ſoul : corrupt in his under- 


| ſtanding, his will, his affections, his conſcience 


and his memory, 


I. The underſtanding is deſpoiled of its primi- 
tive glory, and covered over with confuſion, We 
are fallen into the hands of our grand Adverſary, 
and are deprived of our two eyes. There is none 
that underſtandeth ; the very mind and conſcience of 
the natural man are defiled or ſpoiled. But to point 
out this corruption of the underſtanding more par- 


ticularly, let the following things be conſidered. 


Firſt, There is a natural weakneſs in the minds 
of men, with reſpect to ſpiritual things. How hard 
is it to teach them the common principles of reli- 
gion, to make truths ſo plain, that they may under- 
ſtand them? Try the ſame perſons in other things, 
ſpeak of the things of this world, and they will 

pt, OW underſtand 
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underſtand uickly : but it is hard to make them 


know, how their fouls may be ſaved, or how their 
hearts may find reſt in Chriſt. Conſider even thoſe 


who have many advantages above the common run 
of mankind : yet how ſmall is their knowledge of 
divine things! What confuſion ſtill remains in 
their mind ? How often are they mired, and ſpeak 


as a child, even in the matter of practical truths? It 


is a pitiable weak neſs, that we cannot perceive the 
things which God has revealed. And it muſt needs 
be a ſinful weak neſs, ſince the law of God requires 
us to know and believe them. | | 
Secondly, Man's underitanding is naturally over- 


 whelmed with groſs darkneſs in ſpiritual things. 


Man, at the inſtigation of the devil, attempting to 
break out a new light in his mind, inſtead of thar, 
broke up the doors of the bottomleſs pit, by the 
ſmoak whereof he was covered with darkneſs, 
When God at firſt made man, his mind was a lam 

of light: but fin has now turned it into darkneſs, 
Sin has cloſed the window of the foul. It is the 
land of daikneſs and the ſhadow of death, where 
the light is as darkneſs. The Prince of darkneſs 


. reigns therein, and nothing but the works of dark- 


nels are framed there, That you may be the more 
fully convinced of this, take the following eviden- 
ces of it. ; 1 

1. The darkneſs that was upon the face of the 
world before, and at the time that Chriſt came. When 
Adam by his ſin had loſt light, it pleaſed God to 
reveal to him the way of ſalvation, Gen. iii. 15. 
This was handed down by holy men before the 
flood: yet the unnatural darkneſs of the mind of 
man ſo prevailed, as to carry off all ſenſe of true re- 
ligion from the old world, except what remained 


in Noah's family. After the flood, as men in- 


creaſed, their natural darkneſs of mind prevailed 
again, and the light decayed, till it died out among 
the generality of mankind, and was preſerved only 
among the poſterity of Shem. And even with 
them it was near letting, when God called 45raham 
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1 
from ſerving other gods, Joſh. xxiv 15. God gave 


him a more full revelation, which he communica- 
ted to his family, Gen. xviii, 19, Yet the natural 
darkneſs wore it out at length, fave that it was 
preſerved among the poſterity of Jacob. In Egyyt 
that darkneſs fo. prevailed over them alſo, that a 
new revelation was neceſſary. And many a dark 
cloud got above that, during the time from Moles 
to Chriſt, When Chriſt came, nothing was to be ſeen 
in the gentile world, but darkneſs and cruel habita- 


tions. They were drowned in ſuperſtition and 


idolatry: and whatever wiſdom was among their 
Philoſophers, the world by that wiſdom knew not 
God, but became more and more vain in their ima- 
ginations, Nor were the Jews much wiſer: ex- 
cept a few. groſs darkneſs covered them alſo. Their 
traditions were multiplied; but the knowledge of 
thoſe things wherein the life of religion lies, was 


loſt. - They gloricd in outward ordinances; but 


knew nothing of worfſhipping God in ſpirit and in 
truth. | | 4-4 | 


Now what but the natural darkneſs of mens 
minds, could ſtill wear out the light of external reve- 


lation? Men did not forget the way of preſerving 


their lives: but how quickly did they forget the 
way of laving their fouls? So that it was neceſſary 
for God himſelf to reveal it again and again. Vea, 

and a mere revelation did not ſuffice to remove this 


dark neſs: no, not when it was made by Chriſt in 


perſon : there needed allo the Holy Ghoſt fent 
down from. heaven, Such is the natural darkneſs 
of our minds, that it only yields to the blood and 
Spirit of Chriſt, | 2 

2. Every natural man's heart, how refined ſoever 
he appears, is full of darkneſs, diſorder and con- 
fulion, The unreriewed part of mankind are rams 
bling through the world, like ſo many blind men, 
who will neither take a guide, nor can guide 


_ themſelves, and therefore fall over this and the 


other 3 ice into deſtruction. Some are run- 
ning after their covetouſneſs, ſome ſtcking in the 
| OE on mire 


— — UNS eas — —U— is 99 — — —— — 


TL, _ * —_ — 
_— V 7 > o C n 
Rx — 8 89911 7 — ä— — 2 — 2 
WS. * — - - a 2 aL - — 4 2 p- 9 = — 1 
— o _- A. . 2 n * _ - _ 
* Rr Ie” . — 
oſs 4 0 — oe. _" . A * * - 
hs - 
—— — — Ts c ** 2 . 
- — — * * 
— * 1 * = = ts _ 


PEI 
* 


* 
E 
— 5 3 


e 


8 r 2 — 
n — 22 — =oont 

— "© p - 
> — * — = * * 


— 


2 
. 


J. eee 
2 4 


4 eat 7 


+ 4 os. 


1 OO * 


—_— — —̃ k —— . 2 ·˙* — 


* ——ñ— — — — 


——— — ——— — 


+ + pets As 


change the. glory of the incorruptible God into an 


' heart-reformation alone can baniſh mental-idolatry, 
ſubtle and refined image-worſhip out of our minds. 
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mire of ſenſuality, others daſhing on the rock of 
a every one ſtumbling on one ſtone of ſtumb- 
ing or other, as their unmortified paſſions drive 
them. And while ſome are lying along in the way, 
others are coming up and falling headlong over 
them. Errors ſwarm in the world: all the unre- 
generate are utterly miſtaken in the point of true 
happineſs. All defire to be happy; but touching 
the way to happineſs, there are almoſt as many 1. 
opinions as there are men. They are like the blind #: 
Sodomites about Lot's houſe, all ſeeking to find 


the door, but in vain, Look into thine own heart, 3 
(if thou art not born again) and thou wilt fee all $ 
turned upſide down; heaven lying under and earth ay 
a-top: look into thy life, and ſee how thou art B 
playing the madman, eagerly flying after that which F 
is not, and lighting that which is, and will be for 
ever. Thus is man's underſtanding naturally 5 
overwhelmed with groſs darkneſs in ſpiritual ** 
things, 73-5 2 


Thirdly, There is in the mind of man a natural 
bias to evil: let us reflect a little, and we ſhall find 
inconteſtable evidence of it. 5 Oh 

1. Men's minds have a natural dexterity to do 
miſchief: none are ſo fimple as to want {kill for 
this. None need to be taught it; but as weeds 
without being ſown, grow up of their own accord, 
ſo does this earthly, ſenſual, deviliſi wiſdom, naturally 
grow up in us. 7 | 

2. We naturally form groſs conceptions of ſpi- 
ritual things, as if the foul were quite immerſed in 
fleſh'and blood. Let men but look into themſelves, 
and they will find this bias in their minds: where- 
of the idolatry which ftill prevails ſo far and wide, 
is an inconteſtable evidence. For it plainly ſhews, 
men would have a viſible deity; therefore they 


image. Indeed the reformation of theſe nations, has 
baniſhed groſs idolatry out of our churches. But 


g. How 


34 G8. 4d * 


g. How difficult is it, to detain the carnal mind 


*. 
5* 
Ys 
8 
6 
34 
2 a; 
I. 
* 
* 
-— 


6 


be fore the Lord? To fix it in the meditation of 
ſpiritual things? When God is ſpeak ing to men by 


| his word, or they are ſpeaking to him in prayer, 


the body remains before God, but the world fteals 


away the heart. Though the eyes be cloſed, the 


man ſees a thouſand vanities, and the mind roves 
bither and thither: and many times the man ſcarce 


comes to himſelf, till he is gone from the prefence of 


the Lord. The worldly man's mind does not wan- 


der, when he is contriving buſineſs, caſting up his 


accounts, or telling his money. If he anſwers you 
not at firſt, he tells you, he did not hear you, he 
was buſy, his mind was fixed. But the carnal 


mind, employed about ſpiritual things, is out of its 


element, and therefore cannot fix. 
4. Conſider how the carnal imagination ſupplies 


the want of real objects to the corrupt heart. The 


unclean perſon is filled with ſpeculative impurities, 
having eyes full of adultery, The covetous man 
fills his heart with the world, if he cannot get his 
hands full of it. The malicious perſon acts his re- 
venge in his own breaſt; the envious, within his 


. own narrow foul, fees his neighbour laid low 


enough: and ſo every luſt is fed by the imagina- 
tion. Theſe things may ſuffice to convince us, of 
the natural bias of the mind to evil,  _ 
Fourthly, There is in the carnal mind an oppo- 
fition to ſpiritual truths, and an averſion to the re- 


ceiving of them. God has revealed to finners the 


way of ſalvation ; he has given his word. But do 
natural men believe it? Indeed they do not. They 
believe not the promiſes of the word : for they who 
receive them arte thereby made partakers of the di- 


vine nature. They believe not the threatenings of 


the word: otherwiſe they could not live as they do. 


1 doubt not but moſt, if not all of you, who are in 


a ſtate of nature, will here plead, not guilty, But 
the very difficulty you find in aſſenting to this 
truth, proves the unbelief with which I charge you, 
Has it not proceeded ſo far with ſome, that it has 
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velation? You are ſtrangers to the inward work of 


( 18 ) 


ſteeled their foreheads, openly to reject all revealed 
religion? And though ye ſet not your mouths as 


they do againſt the heavens, yet the ſame bitter 


root of unbelief is in you, and reigns and will 
reign in you till overcoming grace captivate your 
minds to the belief of the truth. To convince you. 


of this | 


Conſider 1, How have you learned thoſe truths 
which you think you believe? It is not pig by 
the benefit of your education, and of external re- 


the holy Spirit, bearing witneſs by and with the 


word in your hearts: and ſo you cannot have the 


aſſurance of faith, even with reſpect to the outward 
revelation. And therefore ye are ſtill unbelievers. 
Tt is roritten in the Prophets, And they fhall be all 


taught of God, Every one therefore that hath heard 


and learned of the Father, faith our Lord, cometh 
unto me. But ye have not come to Chrift : therefore 


ye have not been taught of God. Ye have not 


been ſo taught, and therefore ye have not come: 
ye believe not. 2 | Do, 
Confider, 2. The utter inconſiſtency of moſt 
men's lives with the principles which they profeſs, 
They profeſs to believe the ſcripture: but how 
little are they concerned about what is revealed 
therein? How unconcerned are ye even about that 
weighty point, whether ye be born again, or not? 
Many live as they were born, and are like to die 


as they live, and yet live in peace. Do ſuch be- 


lieve the ſinfulneſs of a natural ſtate? Do they 


believe they are children of wrath? Do they 


believe there is no ſalvation without regeneration ?. 
and no regeneration but what makes man a new 
creature? O no! if ye did, ye could not hve in 
your fins, live out of Chriſt, and yet hope for 
mercy. wy „ 8 

Fifthly, Man is naturally high-minded. Lowli- 
neſs is not a flower which grows in the field of 
nature; It is natural to man to think highly of 


himſelf and what is his own, Fain man would be 
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wiſe 2 ſo he accounts himſelf, and ſo he would be 


accounted by others. His way is right, becauſe it 
is his own: for every way of a man 1s right in his 


own eyes. He is alive without the law; and there- 


fore his hope is ſtrong and his confidence firm, It 
is another tower of Babel: the word batters it, yet 
it ſtands, One while breaches are made in it, but 
they are quickly repaired, At another time, it is 
all made to ſhake ; but it is ſtill kept up: till God's 
Spirit raiſe an heart-quake within the man, which 


tumbles it down, and leaves not one ſtone upon 
another, | 


Thus much of the corruption of the under- 


ſtanding, Call the underſtanding Ichabod : for 


the glory is departed from it. Conſider this, ye that 
are yet in the ſtate of nature, and groan ye out 
your caſe before the Lord, that the Sun of Righ- 
teouſneſs may ariſe upon you, before ye be ſhut up 
in utter darkneſs. What avails your worldly 
wiſdom ? What do all your attainments in religion 
avail, while your underſtanding lies 1 up in 


darkneſs and confuſion, utterly void of the light 
of life | TE = 


II. Nor is the Will leſs corrupted than the Un- 
derſtanding. It was at firit faithful, and ruled 
with God: but now it is turned traitor againſt 
God, and rules with and for the devil. To open 
this plague of the heart, let the following things be 
conſidered, pe 5 | 

Firſt, There is in the unrenewed will, an utter 
inability for what is truly good in the light of God. 
Indeed a natural man has a power to chuſe and do 
what is materially good: but though he can will 


what is good and right, he can do nothing aright 
and well, lWWithout me, that is, ſeparate from me, 


ye can do nothing; nothing truly and ſpiritually 


good. To evidence this, conſider 


1. How often do men ſee the good they ſhould 
chuſe, and the evil they ſhould refuſe : and yet 


their hearts have no more power to comply with 


their light, than if they were arreſted by ſome in- 
| vi ſible 
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viſible hand p Their conſciences tell them the 


right way: yet cannot their will be brought up to 


it. Elſe how is it that the clear arguments on 
the ſide of virtue, do not bring men over to that 


fide ? Although heaven and hell were but a may 
be, even this would determine the will to holineſs, 


could it be determined by reaſon. Yet ſo far is it 
from this, that men knowing the judgment of God, 
that they who do ſuch things are worthy of death, 
not only do the ſame, but have pleaſure in t that 
do them. 8 - 

2. Let thoſe who have been truly convinced of 
the ſpirituality of the law, ſpeak and tell, if they 
then found themſelves able to incline their hearts 
toward it. Nay, the more that light ſhone into 
their ſouls, did they not find their hearts more and 
more unable to comply with it? Yea, there are 
ſome who are yet in the devil's camp, that can tell 
from their own experience, light let into the mind 
cannot give life to the will, or enable it to comply 
therewith. - = 

Secondly, There is in the unrepewed will an 
averſene/s to good. Sin is the natural man's element: 


and he is as loth to part with it, as the fiſhes are to 


come out of the water, He is fick; but utterly 
averſe to the remedy ; he loves his diſeaſe, ſo that 


he loaths the Phyſicien. He is a captive, a pri- 


ſoner and a ſlave; but he loves his conqueror, 
jailor and maſter : he is fond of his fetters, priſon 
and drudgery, and has no liking to his © 459m 
For evidence of this averſeneſs to good in the will 
of man, E 55 | 
Conſider, 1. The untowardnefs of children. How 
averſe are they to reſtraint? Are they not as bul- 
locks unaccuſtomed to the yoke ? Yea, it is far eaſier, to 
tame young bullocks to the yoke, than to bring 
young children under diſcipline. Every man may 
ſee in this, as in a glaſs, that man is naturally wild 
and wilful; that according to Zophar's obſer- 
vation, he is born a wild afs's colt. hat can be 
ſaid more? He is like a colt, the colt of an aſs, the 
| Fol 
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will the ſabbath be gone ? 
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colt of a wild aſs: a wild afs uſed do the wilderneſs, 


that ſnuffeth up the wind at pleaſure : in her occaſion 
who can turn her away ? | | : 
2. What pain and difficulty do men find, in 
bringing their hearts to religious duties? And 
what a taſk is it to the natural man to abide at them ? 


to leave the world but a little, and converſe with 


God? When they are engaged in worldly buſineſs 
or company, time ſeems to fly and is gone before 
they are aware, But how heavily does it drive, 
while a prayer, a ſermon or a ſabbath laſts? With 
APY the Lord's day is the longeſt day in the 
week: and therefore they muſt ſleep longer that 
morning, and go ſooner to bed that night, than or- 
dinarily they do, that the day may be made of a 
tolerable length. And ſtill their hearts ſay, When 
3. Conſider how the will of the natural man rebels 
againſt the light, Sometimes he is not able to keep 
it out: but he loves darkneſs rather than light, The 
outer door of the underſtanding is broken open; 
but the inner door of the will remains ſhut, Core 


Tuption and conſcience then encounter : till con- 


ſcience is forced to give back: conviQions are 
murdered, and truth is wade and held priſoner in 
unrighteouſneſfs. 


4. When the ſpirit of the Lord is working a 


deeper work, yet what reſiſtance does the ſoul make ? 


When he comes, he finds the ſtrong man keeping 
the houſe, while the ſoul is faſt aſleep in the devil's 
arms: till the Lord awakens the ſinner, opens his 
eyes, and ſtrikes him with terror, while the clouds 
are black above his head, and the ſword of ven- 
geance is held to his breaſt, But what pains 1s 


he at, to put a fair face on ablack heart? To ſhake 
off his fears, or make head againſt them? Carnal 
_ reaſon ſuggeſts, if it be ill with him, it will be ill 


with many. When he is beat from this, and ſees 
no advantage in going to hell with company, he 
reſolves to leave his ſins: but cannot think of 
breaking off ſo ſoon; there is time enough, and 
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he will do it afterwards. When at length he is 


conſtrained to part with ſome fins, others are —_— | 
0 


as right-hands or right-eyes. Nay, when he is 
preſt, that he muſt needs ſay before the Lord, he 
is willing to part with all his idols, yet how long 
wilt his heart give the lie to his tongue, and pre- 
vent the execution of it? 


"Thirdly, There is in the will of man a natural 
proneneſs to evil, Men are naturally bent to back- 


fliding from God they hang (as the word is) 


. towards backſliding. Leave the unrenewed will 


to itſelf, it will chuſe fin and reje& holineſs: and 
that as certainly, as water poured on the fide of a 
hill, will run downward and not upward. 

1. Is not the way of evil the firſt way, wherein 
the children of men go? Do not their inclinations 
plainly appear on the wrong fide, while they have 
not cunning to hide them? As foon as it appears 
we are reaſonable creatures, it appears we are ſinful 
creatures. Foolifhneſs is bound in the heart of a 
child, till the rod of correction drives it from him. It 
is bound in the heart, woven into our very nature: 
nor will the knots looſe; they muſt be broke 
afunder by ſtrokes. Words will not do; the rod 
muſt be taken to drive it away, Not that the rod 
of itſelf will do this; the fad experience of many 


parents teſtifies the contrary. And Solomon himſelf 


tells you, Though thou ſhouldſt bray a fool in a mortar, 
yet will not his fooliſineſs depart from him, But the 
rod is an ordinance of God, appointed for that end; 
which, like the word, is made effeQtual, by the 
Spirit's accompanying his own ordinance, 

2. How eafily are men led into fin! Perſuaded to 
evil, though not to good. Thoſe whom the word can- 
not draw to holineſs, Satan leads to wickedneſs at 


his pleaſure, To learn doing ill, is always eafy to 


the unrenewed man : but to learn to do good, 1s 
as difficult as for the Ethopian to change his ſhin, 
Were the will evenly poiſed between good and 
evil, one might be embraced with as rial eale as 
the other. But experience teſtifies, it is not: Fans 
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the experience of all ages, How often did the 


| Iſraelites forſake the almighty God, and dote upon 


the idols of the nations, But did ever one of thoſe 
nations forſake their idols, and grow fond of the 
God of Iſrael? No, no. Though man is naturally 
given to change, it is but from evil to evil, not from 
evil to good, Surely then the will of man ſtands 
my in equal balance, but has a caſt on the wrong 

de, | 


g. Conſider how men go on ſtill in the way of 


: fin, till they meet with a "oP from another hand than 
e 


their own. I hid me, and he went on frowardly in the 
way of his own heart. If God withdraws his re- 
ſtraining hand, man is in no doubt which way to 
chuſe. For the way of ſin, is the way of his heart: 
his heart naturally lies that way. As long as God 
ſuffereth them, all nations, do walk in their own way. 
The natural man is ſo fixed in evil, that there needs 
no more to ſhew he is off of God's way, than to 


lay, he is upon his own. 


 Fourthly, There is a natural contrariety, a direct 


oppoſition in the will of man to God himſelf. The 


carnal mind us enmity againſt God it is not ſubjef to 
the law of God, neither can be. | 

I have a charge againſt every unregenerate man 
and woman, to be proved by the teſtimony of Scrip- 
ture and their own conſcience: namely, that 
whether they have the form of religion or no, 
they are heart-enemies to God: to the Son of God, 
to the Spirit of God, and to the law of God, Hear 


this, all ye careleſs ſouls, that live at eale in your 
natural ſtate, . 


1. Ve are enemies to God in your mind. Ye are 
not as yet reconciled io him. The natural enmity 


is not ſlain, though perhaps it lies hid, and ye do not 


perceive it. Every natural man is an enemy to God, 
as he is revealed in his word; to an infinitely holy, 


juſt, powerful and true Being. In effect, men are 


naturally haters of God: and if they could, they 


would certainly make him another than what he is. 
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finite holineſs of God? If ye are not partakers of his 
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To convince you of this, let me propoſe a ſew 
(1,) How are your hearts affected to the in- 


holineſs. ye cannot be reconciled to it. The Hea- 
thens, finding they were not like God in holineſs, 
made their gods like themſelves in filthineſs; and 
thereby diſcovered what fort of a god the natural 


man would have. God is holy. Can an unholy 
creature love his unſpotted holineſs ? Nay, it is the 


righteous only that can give thanks at the remembrance 
of his holineſs. God is light: can creatures of dark- 
neſs, and that walk in darkneſs, rejoice therein P 
Nay, every one that doth evilhateth the light. For what 

communion hath light withdarkneſs? ( How are 
your hearts aſſected to the juſtice of God? There is 
not a man who is wedded to his fins, but would be 
content with the blood of his body, to blot that 
letter out of the name of God. Can the malefaftor 
love his condemning judge? Or an unjuſtified ſin- 
ner a juſt God? No, he cannot. And hence ſince 
men cannot get the doctrine of his juſtice blotted 
out of the Bible, yet it is ſuch an eye-ſore to them, 
that they firive to blot it out of their minds: they 
ruin themſelves by preſuming on his mercy, ſaying 
in their heart, the Lord will not do good, neither will he 
do evil. (g.) How are ye affected to the omniſcience 
and ommipreſence of God? Men naturally would 
rather have a blind 1dol, than an all-ſeeing God, 
and therefore do what they can, as Adam did, to 
hide himfelf from the preſence of the Lord, They no 
more love an omnipreſent God, than the thief 
loves to have the Judge witneſs to his evil deeds, 
(4.) How are ye affected to the truth of God ? How 
many hope, that God will not be true to his word p 
There are thouſands that hear the goſpel and hope 
to be ſaved, who never cron the new birth, 

nor do at all concern themſelves in that queſtion, 


whether they are born again, or not ? Our Lord's 


words are plain and peremptory, Except a man be 
born again, he cannot ſee the kingdom of God, What 
then are ſuch hopes, but real hopes that God will 
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64.0 
tecal his word, and that Chriſt will prove a ſalfe 


3 ? (5. How are they affected to the power of 
20 


p None but new creatures can love him for it. 
Every natural man would contribute to the build- 


ing another tower of Babel, to hem it in, On 


theſe grounds I declare every unrenewed man 'an 
enemy to God. | 3 

2. Ye are enemies to the Son of God. That enmity 
to Chriſt is in your hearts, which would have made 


you join the Huſbandmen, who killed the heir, and caſt 


| tim out of the vineyard. Am Ja dog, ye will ſay, 


to have ſo treated my dear Saviour? So ſaid Hazael, 


in another caſe, Yet how did he att?, Many call 


him dear; to whom their fins are ten times dearer 


than their Saviour, He 1s no otherwiſe dear to 


them, than as they abuſe his death, for the peace- 


-able enjoyment of their ſins: that they may live as 


they liſt in this world; and when they die to be 
kept out of hell, To convince you of this, I will 


lay before you the enmity of your hearts againſt 


Chriſt in all his offices, 


I. Every unregenerate man is an enemy to 
Chriſt in his prophetic office. For evidence of this 
conſider, : | | 
1. The entertainment he meets with, when he 
comes to teach ſouls inwardly by his Spirit, Men 
do what they can to ſtop their ears, that they ma: 


not hear his voice. They always reſiſt the Holy Ghoſt a 
they deſire not the knowledge of his ways. T 9 


he old 
calumny is thrown upon him again, He is mad: 
why hear ye him? The Spirit of bondage is accounted 
by many mere diſtrattion and melancholy : men 


thus blaſpheming God's work, becauſe they them- 


{elves are beſide themſelves, and cannot judge of 
thole matters, | e 

2. Conſider the entertainment he meets with, 
when he comes to teach men outwardly by his 


word, 


(1.) His written word, the Bible, is ſlighted. 
Many lay by their Bibles with their Sunday clothes, 
Alas! The duſt about your Bibles is a witneſs of 

| © 


the 


. 


the enmity of your heart againſt Chriſt as a pro- 
Phet. And of thoſe who read them oftner, how 
few are there that read them, as the word of the 
Lord to their ſouls in particular, ſo as to keep up 
communion with God therein? Hence they are 
ſtrangers to the ſolid comfort of the ſcriptures; and 
if at any time they are dejected, it is ſomething 
elſe, and not the word of God, which revives their 
drooping ſpirits, n Tun 
* (2.) Chriſt's word preached is deſpiſed, Men 
can without remorſe make to themſelves one ſilent 
labbath after another. And alas, when they tread 
his courts how little reverence and awe of God 
appears on their ſpirits! Many ſtand like brazen 
walls before the word, on whom it makes no breach 
at all. Nay, not a few are growing worſe and 
worſe, notwithſtanding precept after precept. 
What tears of blood are ſufficient to lament this ? 
Remember, we are but the voice of one crying. 
The Speaker is in heaven, Yet ye refuſe him that 
ſpeaketh, and prefer the prince of darkneſs before 
the Prince of peace. A diſmal darkneſs over- 
ſpreads the world by Adam's fall, more terrible 
an if the ſun and moon had been extinguiſhed, 
And it muſt have covered us eternally, had not the 
grace of God appeared to diſpe] it, But we fly 
from it, and like the wild beaſts, lay ourſelves down 
in our dens. Such 1s the enmity of the hearts of 
men, againſt Chriſt in his prophetic office. 
II. The natural man is an enemy to Chriſt in his 
prieſtly office, He is appointed of the Father a 
prieſt for ever, that by his ſacrifice and interceſſion 
alone, ſinners may have acceſs to, and peace with 
| God. But Chriſt crucified is ever a ſtumbling. 
block and fooliſhneſs to the unregenerate part of 
mankind, | i 
None of Adam's children naturally incline to 
receive the bleſſing in borrowed robes, but would 
always climb up to heaven on a thread ſpun out of 
their own bowels, They look on God as a great 
maſter, and themſelves as his ſervants, that muſt 
= LE work 
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work and win heaven as their wages. Hence 
when conſcience awakes, they think that to be 
ſaved, they muſt anſwer the demands of the law ; 
ſerve God cas well as they can, and pray for mercy 
wherein they come ſhort. And thus many come 
to duties, that never come out of them to Chriſt, 

Indeed the natural man going to God in duties, 
will continually be found, either to go without a 
Mediator, or with more mediators than one. Na- 
ture is blind and therefore venturous : it puts men 
on going immediately to God without Chriſt, Con- 


verſe with many hearers of the goſpel on their 


hopes of ſalvation, and the name of Chriſt wilt 
ſcarce be] heard from their mouth. Aſk them how 


they think to find the pardon of fin? They lay, 


they look for mercy, becauſe God is a merciful 


God: and this is all they have to truſt in. Others 


look for mercy for Chriſt's ſake. But how do they 


know Chriſt will take their plea in hand? “ Why 


they pray, mourh, confeſs and have great deſires.” 
So they have !ſomething of their own to recom- 
mend them fo him, They were never made poor 
in ſpirit, and brought empty-handed to Chriſt, to lay 
the ſtreſs of all on his atoning blood. 


III. The natural man is an enemy to Chriſt in 
his kingly office. | | 585 
Ilow unwilling are natural men to ſubmit to the 
laws and diſcipline of his kingdom! However 
they may be brought to {ome outward ſubmiſſion 
to the King of ſaints, yet fin always retains its 


throne in their hearts, and they are ſerving divers 


luſts and pleaſures. None but thoſe in whom Chriſt 


is formed, do really put the crown on his head. 
None but theſe receive the kingdom of Chriſt 


within them, and let him ſet up and put down in 
their ſouls as he will. As for others, any lord ſhall 
ſooner have the rule over them than the Lord of 
glory. They (kindly entertain his enemies, and 
will never ablolutely reſign themſelves to his go- 

93 vernment. 
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vernment, Thus you ſee, the natural man is an 


bi 146 fog Jeſus Chriſt in all his offices, | 


e are enemies to the Spirit of God. He is 


. 


the ſpirit of holineſs, The natural man is unholy, 


and loves to be ſo; and therefore reſiſts the Holy 
Ghoſt, The work of the Spirit is to convince the 
world of fin, righteouſneſs and judgment. But O! 
how do men ſtrive to ward off theſe convictions, 


as they would a blow that threatened their life! 


If the Spirit dart them in ſo that they cannot avoid: 


them, does not the heart ſay, Haſt thou found me, 


O mane enemy? And indeed they treat him as an 
enemy, doing their utmoſt. to ſtifle their convic- 
tions, and to murder theſe harbingers that come to 
prepare the way of the Lord into the ſoul. Some 
fill their hands with buſineſs, to put convictions 
aut of their head, as Cain who fell to building a 
city, Some put them off with fair promiſes, as 
Felix did; ſome ſport or ſleep them away, And 

For it is the work of 
the holy Spirit, to ſubdue luſts and burn up cor- 
ruption. How then can he whole luſts are dear 
as his life, fail of being an enemy to him? 

Laſtly, Ye are enemies to the law of God, Tho” 
the natural man deſires to be under the law, as a co- 
venant of works, yet as it is a rule of life, he 25 
not ſubject to it, neither indeed can be. For 1, Every 
natural man is wedded to ſome ſin, which he can- 


not part with. And as he cannot bring up his in- 


clinations to the law, he would fain bring down 
the law to his inclinations, And this is a plain, 
ſtanding evidence, of the enmity of his heart 
againſt it. 2. The law ſet home on the awakened 
conſcience in its ſpirituality, irritates corruption, 
It is as oil to the fire, which inſtead of quenching, 
makes it flame the more. IWhen the commandment 


comes, fin revives. What reaſon can be aſſigned for 


this, but the natural enmity of the heart againſt the 
holy law? We conclude then, that the unrege- 
nerate are heart-enemies to God, his Son, his 

| 8 . 1 Spirit, 


419 
Spirit, and his law; that there is a natural con- 
trariety, oppoſition and enmity in the will of man, 
to God himſelf and his holy will. | 
Fifthly, The unrenewed will is wholly perverſe, 
in reference to the end of man. Man is a merely 
dependent being ; having no exiſtence or goodneſs 
originally from himſelf: but all he has is from 
God, as the firſt cauſe and ſpring of all perfection, 
natural and moral, Dependence is woven into his 
very nature; ſo that ſhould God withdraw from 
him, he would fink into nothing. Since then 
whatever man 1s, he is of Him, fonly whatever he 
is, he ſhould be to Him: as the waters which come 
out of the ſea, return thither again. And thus 
man was created, looking directly to God, as his 
laſt end: but falling into ſin, he fell off from God, 
and turned into himſelf, Now this infers a total 
apoſtaſy and univerſal corruption in man, For 
| where the laſt end is changed, there can be no real 
goodneſs, And this is the caſe of all men in their 
natural ſtate: they ſeek not God, but themſelves. 
Hence though many fair ſhreds of morality are 
among them, yet there is none that doeth good, no 
not one, For though {ome of them run well, they 
are ſtill off the way; they never aim at the right 
mark. Whitherſoever they move they cannot 
move beyond the circle of ſelf, They ſeek them- 
| ſelves, they act for themſelves: their natural, civil 
and religious actions, from whatever ſpring they 
come, do all run into, and meet in this dead ſea. 
Moſt men are ſo far from making God their end 
in their natural and civil actions, that he is not in 
| all their thoughts. They eat and drink for no 
higher end, than their own pleaſure or neceſſity. 
Nor do the drops of ſweetneſs, God has put into 
the creatures, raiſe their ſouls towards that ocean of 
delights that are in the Creator. And what are the 
natural man's civil actions, ſuch as buying, felling, 
working, but fruit to himſelf? Yea, ſelf is the 
higheſt end of unregenerate men, even in their 
| 3 religious 


tw). 


religious actions. They perform duties for a 
name; for ſome wordly intereſt; or, at beſt, in 


11 order to eſcape from hell. They ſeek not God at 
„ all, but their own intereſt: ſo that God is only the 
| "Th means, and ſelf their eng. | _ 
1 Thus have I given a rude drayght of man's will 
„ in his natural ſtate, drawn from ſcripture and our 
1 own experience, Now fince all mult be wrong, 

| 1 | where the underſtanding and will are fo corrupt, 1 
„ ſhall briefly diſpatch what remains. LT 
ö li III The affections are corrupted ; wholly difor- 
11700 dered and diſtempered. They are like an unruly 
4 horſe, that either will not receive, or violently runs 


+ away with the rider, Man's heart is naturally a 
F " mother of abominations: For from within, out of the 
4 
$ 


heart of men, proceed evil thoughts, adulteries, forni- 
cations, murders, thefts, covetouſneſs., The natural 
1 man's affections are wholly miſplaced; he is a ſpi- 
1 ritual monſter, His heart is, where his feet ſhould 
1 be, fixed on earth: his heels are lifted up againſt 
_ neaven, which his heart ſhould be ſet on : his face 
15 towards hell, his back towards heaven. He 
loves what he ſhould hate, and hates what he 
ſhould love; joys in what he ought to mourn for, 
and mourns for what he ſhould rejoice in; glories 
12 in his ſhame, and is aſhamed of his glory; abhors 
Fl what he ſhould deſire, and defires what he ſhould 
1 abhor. If his affections are ſet on lawful objects, 
1. | they are either exceſſive or defective. Theſe ob- 
jects have either too little of them, or too much, 


But ſpiritual things have always too little, 
Here is a threefold cord againſt heaven, not 
caſily broken, a blind man, a perverſe will, diſ- 
ordered aftettions. The mind {ſwelled with pride, 
ſays, the man ſhould not ſtoop; the will oppolite 
IF tv the will of God, ſays, he will not: and the cor- 
woo rupt afﬀfettions, riſing againſt the Lord, in defence 
| of the corrupt will, ſay, he {hall not. And thus 
we 
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we ſtand out againſt God, till we are created 


anew by Jeſus hriſt, 


BY The conſcience is corrupt and defiled, It 
cannot do its work, but according to the light it 


Hath to work by, Wherefore ſeeing The natural 


man diſcerneth not ſpiritual things, his conſcience is 
2 uſeleſs in that point. It may indeed check 
or groſſer ſins, but ſpiritual ſins it diſcerns not. Thug 
it will fly in the face of many for drunkenneſs g 
who yet have a profound peace, though they live 
in unbelief, and are utter ſtrangers to Piritual wor- 
flap and the life of faith. And the light of his con- 
ſcience being faint and languiſhing, even in the 
things which it does reach, its incitements toduty, 
and ſtruggles againſt fin are very remiſs and eaſil 
got over, But there is alſo a falſe light in the res 
mind, which often calls evil good, and good evil, 
And ſuch a conſcience is like a blind and furious 
horſe, which violently runs down all that comes 
in his way. Indeed whenever conſcience is 
awakened by the ſpirit of conviction, it will rage 
and roar, and put the whole man in a conſternation, 
It makes the ſtiff heart to tremble, and the knees 
to bow; ſets the eyes a weeping, the tongue a con- 


feſſing. But ſtill it is an evil conſcience, which 


naturally leads to deſpair: and will do it effectually, 


unleſs either ſin r over it, to lull it aſleep, 


as in the caſe of Felix: or the blood of Chriſt pre- 
vail over it, ſprinkling and purging it from dead 


works. | 


Thus is man by nature wholly corrupted. But 
whence came this total corruption of our nature? 
That man's nature was corrupt the very  heathens 
perceived: but how fin entered they could not 
tell. But the ſcripture is very plain on the point. 
By one man fin entered into the world, By one man's 
diſobedience many [all] were made ſinners. Adam's 
{in corrupted man's nature, and leavened the whole 


lump 


CE — — NY omen — 
* 


| imports, 


( 82 ) 


lump of mankind, We -putrified in Adam as our 
root, The root was poiſoned, and ſo the branches 
were invenomed. The Vine became the vine of 
Sodom, and ſo the grapes became grapes of gall. 
Adam by his ſin became not only guilty, but cor- 
rupt, and ſo tranſmitted guilt and corruption to his 

poſterity. By his fin he ſtripped himſelf of his 
original righteouſneſs and corrupted himſelf, We 
were in him repreſentatively, as our moral head: 
we were in him ſeminally, as our natural head, 
Hence we ſell in him; (as Levi paid tythes, when 

in the loins of Abraham) by his diſobedience we were 
made finners : his firſt fin is imputed to us. And 
we are left without that original righteouſneſs, 
which being given to him as a common perſon, he 


caſt off. And this is neceſſarily followed in him 


and us, by the corruption of our whole nature : 
righteouſneſs and corruption being two contraries, 


one of which muſt always be in man. And Adam 


our common father being corrupt, ſo are we: for 
who can bring a clean thing out of an unclean ? 


It remains only, to apply this doctrine. And 
firſt, for information. Is man's nature wholly cor- 
rupted! Then 1. No wonder the grave opens its 
devouring mouth for us, as ſoon as the womb has 
caſt us forth. For we are all in a ſpiritual ſenſe 
dead-born: yea, and filthy, Pſalm xiv, g, noiſome, 
rank and ſtinking, as a corrupt thing: ſo the word 
Let us not complain of the miſeries we 
are expoſed to at our entrance, or during our con- 
tinuance in the world, Here is the venom that 
has poiſoned all the ſprings of earthly enjoyments. 
It is the corruption of human nature, which brings 
forth all the miſeries of life, | | 

2. Behold here as in a glaſs, the ſpring of all the 
wickedneſs, profaneneſs and formality in the 
world. Every thing acts agreeably to its own na- 


ture; and ſo corrupt man acts corruptly. You 


need not wonder at the ſinfulneſs of your own 
| , heart 


( 33. ) 


heart and life, nor at the ſinfulneſs and perverſe- 
nels of others. If a man be crooked, he cannot 
but halt; and if the clock be ſet wrong, how can 
it point the hour right? | 
3. See here, why lin is ſo pleaſant, and religion 
ſuch a burden to men: {in is natural; holineſs not 
lo. Oxen cannot feed in the ſea, nor fiſhes in the 
fruitful field, A ſwine brought into a palace 
would prefer the mire, And corrupt nature tends 
ever to impurity. | 
4. . Learn from hence the nature and neceſſity of 
regeneration, Firſt, the nature: it is not a partial, 
but a total change. Thy whole nature is corrupted. 
Therefore the whole muſt be renewed, All things 
muſt become new. If a man who had received 
many wounds, were cured of all but one, he might 
ſtill bleed to death. It is not a change made by 
human induſtry, but by the almighty Spirit of 
God, A man mult be born of the Spirit. 2d na- 
ture is corrupt, and none but the God of nature 
can change it. Man may pin a new life to an old 
heart; but he can never change the heart. Se- 
condly, the neceſſity: it is N neceſſary in 
order to ſalvation. Except @ man be born again, he 
cannot ſee the kingdom of God, No unclean thing 
can enter the New Jeruſalem ; but thou art by na- 
ture wholly unclean, Deceive not thyſelf: no 
mercy of God, no blood of Chriſt, will bring an 
unregenerate ſinner to heaven, For God will 
never open a fountain of mercy, to waſh away his 
own holineſs and truth ; nor did Chriſt ſhed his 
recious blood, to blot out the - truths of God. 
| Wee, What would you do there, who are not 
born again? A holy head, and corrupt mem 
bers: A head full of treaſures of grace; meme» 
bers filled with treaſures of wickedneſs! Ye are 
no ways adapted to the ſociety above, more than 
beaſts to converſe with men. Could the unrenewed 
man go to heaven, he would go to it W 
| | tnan 
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LT 1 
than now he comes to the duties of holineſs, that 
is, leaving his heart behind him. 135 
e may apply this doctrine, Secondly, for 
lamentation, Well may we lament thy caſe, O 
natural man ; for it is the ſaddeſt caſe one can be 


in, out of hell. It is time to lament for thee: for 


thou art dead already, dead while thou liveſt. 
Thou carrieſt about a dead ſoul in a living body; 
and becauſe thou art dead, canſt not lament thy 
own caſe, Thou haſt no good in thee : thy ſoul is a 


mals of darkneſs, rebellion and vileneſs before 


God. Thou canft do no good + thou canſt do no- 
thing but ſin, For thou art the fervant of fin, and 
therefore free from righteouſneſs: thou doſt not, 
canſt not meddle with it, Thou art under the do- 
minion of fin, a dominion where righteouſneſs can 
have no place, Thou art a child and a ſervant of 
the devil, as long as thou art in a ſtate of nature, 
But to prevent any miſtake, conſider that Satan 
hath two kinds of ſervants. There are ſome em- 
ployed, as it were, in coarſer work. Theſe bear 
the devil's mark in their foreheads having no form 
of godlineſs, not ſo much as performing the exter- 
nal duties of religion, but living apparently as 
lonsof earth, only minding earthly things. Whereas 
others are employed in more refined work, who 
carry his mark in their right-hand, which they can 
F religion, from the view 
of the world. Theſe ſacrifice to the corrupt mind, 
as the other to the fleſh. Pride, unbelief, ſelf- 
pleaſing, and the like ſpiritual fins, prey on their 
corrupted, wholly corrupted fouls. Both are ſer- 
vants of the ſame houſe, equally void of righ- 
teouſneſs. ; e FE 
Indeed how is it poſſible thou ſhouldſt be able 
to do any thing good, whole nature is wholly cor- 
rupt? Can an evil tree bring forth good fruit? Do 
men gather grapes of thorns? If then thy nature be 
totally evil, all thou doſt is certainly ſo too. 


Hear 


(1360 


Hear, O ſinner, what is thy caſe. Innumerable 

| fins compals thee about: floods of impurities over- 
whelm thee. Sins of all ſorts roll up and down in 
the dead ſea of thy ſoul; where no good can 
breathe, becauſe of the corruption there. Thy 
lips are unclean: the opening of thy mouth is as 
the opening of a grave, full of ſtench and rotten- 
neſs, Thy 1 actions are fin: for when ye did 
eat, and when ye did drink, did not ye cat for your- 
felves, and drink for yourſclues? Lach. vii. 6. Thy 
civil actious are fin, Prov, xxi. 4, The plowing of 
the wicked is fin, Thy religious actions are fin, 
The ſacrifice of the wicked is an abomination to the 
Lord. The thoughts and imaginations of thy heart 
are only evil continually, A deed may be ſoon done, 

a word ſoon ſpoken, a thought paſs; but each of 
theſe is an item in thy accounts. O ſad reckon- 
ing! As many thoughts, words, actions, ſo many 
fins; and the longer thou liveſt, thy accounts ſwell 
the more. Should a tear be dropt for every ſin, 
thine eyes muſt be fountains of tears. For nothing 
but fin comes from thee ; thy heart frames nothin 
but evil imaginations :. there is nothing in thy life, 
but what is framed by thy heart; therefore there is 
nothing in thy heart or life but evil. | 

And all thy religion, if thou haſt any, is loſt la- 
bour, if thou art not born again, Truly then thy 
duties are fins, Would not the beſt wines be 

loathſome in a foul veſſel? So 1s the religion of 
an unregenerate man, Thy duties cannot make 
thy corrupt foul holy ; but thy corrupt heart makes 
them unclean. Thou waſt wont to divide thy works 
into two ſorts; to count ſome good and ſome evil, 
But thou muſt count again, and put all under one 
head; for God writes on them all, Only evil. 
And thou canſt not help. thyſelf. What canſt 
Wi | thou do to take away thy fin, who art wholly cor- 
rupt ? Will mud and filth waſh out filthineſs? 
And wilt thou purge out fin by ſinning? Job took 
a potſherd to ſcrape himſelf, becauſe his hands 
| were 
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were as full of boils as his body. This is the caſe 


of thy corrupt ſoul, ſo long as thou art in a ſtate of 
nature. Thou art r indeed, extremely miſer- 


able and poor ; thou haſt no ſhelter, but a refuge of 


ties : no garment for thy ſoul, but filthy rags ; no- 
thing to nouriſh it, but huſks that cannot ſatisſy. 
More than that, thou haſt got ſuch a bruiſe in the 
| loins of Adam, that thou art without ſtrength, 
unable to do any thing. Nay, more than all this, 
thou canſt not ſo much as ſeek aright, but lieſt 
helpleſs, as an infant expoſed in the open field, 
O that ye would believe this ſad truth. How 
little is it believed in the world? Few are con- 
cerned to have their evil lives reformed; but fewer 
far, to have their evil nature changed. Moſt men 
know not what they are; as the eye, which ſeeing 
many things, never ſees itſelf, But until ye know | 
every one the plague of his own heart, there is no 
hope of your recovery, Why will ye not believe 
the plain teſtimony of ſcripture? Alas! That is 
the nature of your diſeaſe. Thou knoweft not that 
thou art wretched, and miſerable and poor and blind 
and naked. Lord open their eyes, before they lift 
them up in hell, and ſee what they will not ſee now! 
Mean time let us have a ſpecial eye upon the 
eorruption and fin of our nature, What avails it 
to take notice of other fins, while this mother fin 
is unnoticed? This is a weighty point; in ſpeak- 
ing to which I ſhall | „ | 
1. Point at ſome eviderces of men's overlooking 
the fin of their nature. As 1, Men's being ſo con- 
fident of themſelves, as if they were in no danger 
of groſs ſins. Many would take heinouſly ſuch a 
caution as Chriſt gave his apoſtles, Take heed of 
ſurfeiting and drunkenneſs, hey would be ready 
to cry out, am I a dog? It would raiſe the pride 
of their heart, not their fear and trembling. And 
all this is a proof, that they know not the cor. 
ruption of their own nature, (2.) Untenderneſs to- 
ward them that fall. Many in this caſe caſt off all 
| bowels 
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bowels of compaſſion: a plain proof that they do 
not know or confider th¶emſelves, leſt they alſo be 
tempted, Grace indeed does make men zealous. 
againſt ſin in others, as well as in themſelves. But 
eyes turned inward to the corruption of nature, 
_ clothe them with pity and compaſſion, and fill them 
with thank fulneſs, that they were not the perſons 
left to be ſuch ſpeQacles of human frailty. (3.) 
Men's venturing ſo boldly on temptation, in con- 
fidence of their coming off fairly. Were they 
ſenſible of the corruption of their nature, they 
would beware of entering on the devil's ground: 
as one girt about with bags of gunpowder, would 
be loth to walk where ſparks of fire were flying. 

2, I ſhall mention a few things, in which ye ſhould 
have a ſpecial eye to the fin of your nature. (1,) 
In your application to Chriſt, When you are with 

the phyſician, O forget not this diſeaſe, They 
never yet knew their errand to Chriſt, who went 
not to him for the ſin of their nature; for his blood 
to take away the guilt, and his Spirit to break the 
power of it, Though ye ſhould ar before him a 
catalogue of ſins, which might reach from earth to 
heaven, yet if you omit this, you have forgot the 
beſt part of the errand a poor inner has to the Phy- 
ſician of ſouls. (2.) Have a ſpecial eye to it in your 
repentance, If you would repent indeed, let the 
ſtreams lead you up to the fountain, and mourn 
over your corrupt nature, as the cauſe of all fin, 
in heart, word and work, Againſt thee, thee only 
have I ſinned, and done this evil in thy fight. Behold 
I was fhapen in intquity, and in fin did my mo- 
ther conceive me. (3.) Have a fpecial eye to it in 
your mortification. Crucify the fleſh with its af. 
fiections and deſires. It is the root of bitterneſs which 
muſt be ſtruck at; elſe we labour in vain. In vain 
do we go about to purge the ſtreams, if we are at 
no pains about the muddy fountain. (4.) Ye are 
to eye this in your daily walk, He that would 
| | D | | walk 
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walk uprightly, muſt have one eye upward to Jeſus 
Chriſt, another inward to the corruption of his 


ewn nature, 


III. 1 ſhall offer ſome reaſons, why we ſhould 


eſpecially obſerve the fin of our nature. 


1. Becauſe of all fins it is the moſt extenſive and 
diffuſive, It goes. through the whole man and 
fpoils all. Other fins marr particular parts of the 
image of God; but this defaces the whole. It is 
the poiſon of the old ſerpent caſt into the foun- 


tain, and ſo infeRs every action, every breathing 
ef the ſoul. f | 


2. It is the cauſe of all particular fins, both in 
our hearts and lives. Out of the heart of men pro- 
ceed evil thoughts, adulteries, and all other abomina- 
tions. 1t is the bitter fountain, and particular luſts 
are but rivulets running from it, which bring forth 
into the life a part only, not the whole of what. is 
within, | | $101 | 

3. It is virtually all fins: for it is the ſeed of all, 
which-want but the occaſion to ſet up their heads, 
Hence it is called a body of death, as conſiſting of 
the ſeveral members which conſtitute that body of 
fins, Col. ii. 11. whole life lies in ſpiritual death, 
It is the curſed ground, fit to bring forth all man- 
ner of noxious weeds, Never did every ſin ap- 
pear in the converſation of the vileſt wretch that 
ever lived. But look into thy nature, that thou 
mayſt fee all and every fin in the root thereof. 
There is a fulneſs of all unrighteouſneſs there: 
atheiſm, idolatry, adultery, murder. Perhaps none 
of theſe appear to thee in thy heart: but there is 
more in that unfathomable depth of wickedneſs 
than thou knoweſt. 3 3 

4. The ſin of our nature is of all ſins the moſt 
fit and abiding, Sinful actions are tranſient, tho? 
the guilt and ſtain of them may remain. But the 
corruption of nature paſſes not away, It remains 
| in 
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in its full power, by night and by day, at all times, 
till nature is changed by converting grace. 
Lou may obſerve three things in the corrupt 
heart. (1.) There is the corrupt nature, the 
evil bent of the heart, whereby men are unapt 
for all good, and fitted for all evil. (2.) There 
are particular luſts or diſpoſitions of that cor- 
rupt nature, ſuch as pride, paſſion, covetouſ- 
nefs, (3) There is one of theſe ſtronger than all 
the reſt, The fin which doth fo cany beſet us. So 

that the river divides into many ſtreams, whereof 
one is greater than the reſt, The corruption of na- 
ture is the river-head, which has many particular 
luſts wherein it runs; but it mainly diſburdens it- 
ſelf into that which we call the predominant ſin, 
But as in ſome rivers the main ſtream runs not 
always in the ſame channel, ſo the beſetting fin 
may change, as luſt in youth may be ſucceeded by 
covetouſneſs in old age. Now what does it avail, 
to reform in other things, while the reigning fin 
retains its full power? What if a particular fin be 

one? If the ſin of our nature keep the throne, 
it will ſet up another im its ſtead : as when a wa- 
ter courſe is ſtopt in one place, it will break forth 
in another. Thus ſome caſt off their prodigality; 
but covetouſneſs comes in its ſtead, Some quit 
their profaneneſs; but the ſame ſtream runs in the 


other channel of ſelf-righteouſneſs, 


That you may have a full view of the ſin of your 
nature, I would recommend to you three things. 

(1.) Study to know the ſpirituality and extent of 
the law of God; for that is the glaſs wherein you 
may ſee yourſelves. (2.) Obſerve your hearts at 
all times: but eſpecially under temptation. Temp- 
tation is a fire that brings up the ſcum of the un- 
regenerate heart. (3.) Go to God through Jeſus 
_ Chriſt, for illumination by his Spirit. Say unto 
him, What I know not, teach thou me : and be wile 
ling to take in light, from the word, It is by the 
word the Spirit teacheth ; but unleſs he teach, all 

other teaching is to little purpoſe, You will never 


ſee 


1 
ſee yourſelf aright, till he light his candle in your 
breaſt. Neither the fulneſs and glory of Chriſt, 
nor the corruption and vileneſs of our nature, ever 
were or can be rightly learned, but where the Spi- 
rit of Chriſt is the teacher. | 

To conclude : let the conſideration of what has 
been ſaid, commend Chriſt to you all, Ye that 
are brought out of your natural ſtate, be humble; 
fill coming to Chriſt, ſtill cleaving to him, for the 
purging out what remains of your natural corrup- 
tion, Ye that are yet in your natural ſtate, what 
will ye do? Ye muſt die: ye muſt ſtand at the 
judgment ſeat of God. Will you lie down, and 
ſleep another night at eaſe in this caſe? See ye 
do it not. Before another day you may be ſet be- 
fore his dreadful tribunal, in the grave-clothes of 
your corrupt ſtate, and your vile ſouls caſt into the 

it of deſtruction, to be for ever buried out of God's 
ob. For I teſtify unto you, thereis no peace with 
God, no pardon, no heaven for you in this {tate 
There is but a ſtep betwixt you and eternal Tag 
ſtruction from the preſence of the Lord, If the 
brittle thread of life, which may be broke with a 
touch, in a moment, or ever you are aware, be 
broken while you are in this ſtate, you are ruined 
for ever, and without remedy, But come ye 
ſpeedily to Jeſus Chriſt, He hath cleanſed as vile 
ſouls as yours. Confeſs your fins ; and he will both 
forgive your ſins, and cleanſe you from all unrigh- 
teouſneſs. | 15 Sl 
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